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ting out for ourselves no trivial theological agenda for oar-continuing W.
on the churchis evangelistic mission. By defining that agenda in terms 0;:
Incarnation, however, we are discovering biblical and theological resoa
for our work that are not only corrective of our inadequacies in both on.
standing and doing evangelism. This approach is also stimulating the Cim
to move beyond. our present definitions and theories to new and more "in
sive theological. constructions. To use Avery” Dnlles’s language, the inca
tional model for evangelism and mission. is both. explanatory and 5:3;
story?"1 It can lead us into challenging insights into our .IfllSSHDRiII} term.-
both the message and the ”way its witness is to be carried ontlake all” g
theology, the work on the incarnational understanding ot mission and _,_
gelism should be done modestly, critically, and rigorously. But. let it also
done joyfully, with the expectation. that we will discover more of wha-
gospel means, that good. news which, as Peter Stnhhnacher constantl.
minds as, “is always before as.”

secret that an extremely important and often sharp and divisive de-
atrently rages among Christians over both the meaning of evangelism

alvation and the relationship of evangelism. to social. justice. The Vv’orld
l-f‘of‘ Charches’ Bangkok Consultation (Ian. 1973) on Salvation Today,
'cago Declaration of Evangeiical Social Concern (_ Nov. 1973), the Re—
to the Chicago Declaration by“ the Division. of Church and. Society of
ions]. Council of Churches (1974), and the Lansanne Covenant (1974)

ect this ferment. But they do not represent agreement.
' at is evangelism? 'What is salvation? What is the relationship be»
salvation and. social justice? ‘When one surveys current attempts to an—

h'e'se questions, one discovers at least five significantlv different answers.

'§.-%iCoritlicting Vievvpoints

..-.agelism Is the Primary Mission of the Church

_ifraham is the best known representative of the view that the primary
'nf'of the church is evangelism, the goal of which is the personal salva-
f-individual souls. Regenerate individuals will then have a positive in—
eron society. In his keynote address at the International Congress on
:‘i-Evangelizastion at. Lansanne, iraharn define-d evangelism as the an~
ement of the good news that “lesus Christ, very God and very Man

or my sins on the cross, was buried, and rose the third day.” “Evangelism
_ he salvation of souls is the vital mission of the chrnfch3’1 Since Graham

41. Avery ii'Dulles, .Models of the Church (Garden City, N._l.: Image Books [DO-Lib].- 3... . . .. .. ‘1978), Pl)? 281T. ' - ‘Wliv Lausanne,” minieographed address of July 16, 3974, pp. 12-213. Graham’s italics.
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The Primary Mission of the Chmch Is the. Corporate
«say of Believers

also believes that Christians have a responsibility to work for social justice,-
cluding' the reform of unjust social structures, he would comment favors.
on the Chicago Declaration? But working for social justice is “not our 'pti
ity rnission...”3 And the Lausanne Covenant: reflects Grahamls basic viewt '-
“evangelisnr is primary” (section. 6),. For Graham, the word “salvation” e0
notes the justification and. regeneration of individuals. Regenerate persons};
course, have an. indirect influence on society, but social. action. undertaken-"b
Christians is entirely distinct from evangelism, which is their primary assigif
ment. From this perspective then, the gospel is individualistic and evangelisi
is primary. .

response to our question. about the proper definition and. relationship
ition and. social justice might be called a “radical. Anabaptist” view“
.-:be good news of forgiveness and. regeneration is an important "part of

anal, but not all of it. By their words, deeds, and life together, Christians
(rice the good news that by grace it is now possible to live in. a. new soci»
“e“visible body of believers) where all relationships are being trans-
.The church refuses to live by the social, cultural, and economic val.—

ith'e Old. Age. Instead. it incarnates the values of the New Age in its life
her and. thereby offers to the world. a visible model of redeemed (ah
gh‘ not yet perfectl) personal, economic, and social. relationships That
:l-'e._'.:ca.n live by faith in Jesus who justifies and that regenerates can enter
*ew community is now good. news. The church. then is part of the conw

ofzthe gospel.

.2. Evangelism ls (“Jae Basic Mission of the Church

in his important address on. evangelism at. Lausanne, John R. Stott, the famous,
London pastor and theologian, expressed. a second viewpoint which differs
from Graham’s in at least one significant way. Like Graham, Stott tends, at. least
in this address, toward an. individualistic definition of the content of the good
news. Evangelism. is the announcement (in words and works of love, but esp
cially in words) of the historic, biblical Christ. who ftnfgives and regenerat
through the Holy Spirit. But he also emphasizes gospel. derrtands in a way the
some evangelicals do not. Saving faith accepts Jesus as Lord, not just: as Savior}
Or as the lgausanne Covenant puts it, “in issuing the gospel invitation, we have
no liberty to conceal. the cost. of discipleship” (section 4).

What makes Stott’s position significantly different from Graham’s
however, is that he refuses to describe evangelism as the primary mission 0
the church. Rather, “evangelism is on essential part of the church’s rnissio.n.”‘?tL
Evangelicals, Stott says, son'ietirnes emphasize the Great Commission so
much that they ignore or tie—emphasize the Great Commandment. The two
tasks are quite distinct and dare not be confused we therefore Stott refuses to
apply the word. “salvation” to sociopolitical liberation m but they are, appars
ently, equally important. Those who adopt this second viewpoint, then, still";
define the gospel individualistically, but they do not assert that. evangelism is”?
more basic for the Christian. than concern for social justice.

Obviously this definition. of the good news overcomes the individualis
”aracter of the first two positions. But it does equate salvation with socio-

itical liberation. Sin always has and. always will radically corrupt al politi~
programs of social justice designed and implemented by men... There is a
t gulf between the church. and the world. The new community to be sure
elevance for social justice in the surrounding society, especially as the

factor of its common life provides a model for secular society. But political
vity is not its primary task. As John Howard. Yoder puts it, “the very exis~
ee of the church. is her primary task.” “The primary social structure
'ugh which. the gospel. works to change other structures is that of the

hristian corninunity.”5

- 4. The Conversion oflhdividaols and the Political Restructuring”
of Society Are Equally Important Ports of Salvation

*his fourth viewpoint is the one most common in ecumenical. circles. Salva~
n is personal and social, individual. and. corporate. The salvation which.
rist brings is “salvation of the soul and body, of the individual and society,

2. See Chtifitimtr 9136164)]:lens-art's:1974}.P~ 18’ gankind and the groaning creation (Rom. 8:19).”5 The content of the gospel
3. “Why llausanne,” p. 1.1. - .
a. John. R. W; Stott, “The Nature of Biblical Evangelism,” nrirneographed. Lausanne ad

dress, p. a. Stottls complete understanding of evangelism. and salvation is undoubtedly con.
tained only imperfectly in this short address, upon which I have relied exclusively in this
typology.

5, John H. Yoder, The Politics oflesus (Ci-rand. Rapids: Eerdnians, 1972), pp. 1.5357.
6. Report from Section II, “Salvation and Social. Justice,” world (ifonference on. Salvation

o'day. See. Bangkok Assembly 1973 (Geneva: W'CC, god), p. 88.
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tatenient on the centrality of the church in God’s plan of redemption.
llvation is not limited to these areas. The heart of the gospel is that lesus

sit-And. Jesus came to save “the entire created. order from the pervasive
rlof sin.”10
Mouw assumes ~—-~« unfortunately he never develops a biblical argument
apposition .__..__. that since the redemptive work of Christ. has cosrnic iin'p.li~
ls, therefore all political. activity is a part of evangelism.

is that “Jesus saves.” But Jesus came to save the entire created order from th
power of sin. Hence salvation. refers not only to the forgiveness of sins and th
regenerating activity of the Spirit but also to the growth of social justji:
through the restructuring of economic and political institutions. Since string
gles for economic justice and political freedom are part of salvation, those
Bangkok. could say that “salvation. is the peace of the people in Vietnam, indé
pendence in Angola, [and] justice and reconciliation in Northern Ireland 5
Given this definition of salvation, it is obvious that one can speak of evange __ , , , , . _ , _The scope of the evangelistic activity of the people of {sod roost include

the presentation of the firllness of the power of the gospel as it confronts
the cosmic presence of sin in the created. order. Political evangelism (i..e.,
pelitical activity) then is one important aspect of this overall. task of

- evangelism}; '

lining social structures as well as individuals. Accordingly, a recent report 0
working group on evangelism of the National Council of Churches USA as
serts that “Evangelism may be directed to groups, to power structures, andt
cultural configurations of persons as well as to individualsf"8

if one is to understand. this vievvpoint it is essential to see that the indi
vidual aspects of salvation are still present. At Bangkok, there are repeated_ _ _ _ n'Agme-rican Orlando E. Costas is another nonconciliar evangelical. whoreferences to the fact that salvation also includes personal conversion and lib adopted this broad set of definitions. CQ sta s quotes approvingl‘y from.
eratron from. guilt. Political or economic justice rs not the Whole of salva .- gkok: “As guilt is both individual and. corporate so God’s liberating powertron. . . . Forgetting this denies the wholeness ot salvation. 9 One might go

' ' ' - . -. {gee both persons and. structures.” 31-2course ask. Whether the overall. emphasis and program actlvrttes ot the W9 Since Christ is “Lord. and Savior 0f the Whole cosmos,” salvation is pmsm
. . . . - ' cc ' - - 33 '_ .reflect this definition, but in theory at least the word salvation connotes_ _ . _ ’ p _ _ _ When oppressed people secure greater economic justice}3 Costas, ofboth the justification and regeneration of the individual and the political re Se} is quick. to point out that the salvation which emerges in the struggles

structuring of society in the interests of greater socioeconomic justice. '_ ‘ _ ’ __ _ "social justice is only partial and relative. It will reach its fullness only whenThat this set of detrnrtions IS very Widespread is hardly a secret. lt con. Fl'l..ord returns. But it is part of the salvation Christ brings. According to
stitutes the presuppositions] C0“? 0-f- the m0“ recent theological. nio'venfrenf feurth viewpoint, then, salvation connotes both the justification and re
the ill-901%? 0f liberation, the 136315 example 0f W1114311 i3 the BXU'EHWIY irnpor ”eration of the. individual believer and also the social justice that emergestant recent book A Theology of Liberation by the Latin American theologia; ough the political restructuring 0f society. ' '
Gustavo Gutierrez. More surprising, perhaps, is the fact that the nonconcilra
evangelicals are adopting this terminology.

In his recent book, Political Evangelism, Richard Mouw chooses thi
broader definition of salvation. and evangelism. Mouvv by no means aban
dons or even. deemphasizes the importance of calling persons to faith in thj
Lord Jesus who justifies and regenerates individuals. And he makes an excel

f 5. Evangelism ls Politics Because Salvation I5 Social Justice

lie-fifth and. final set. of definitions removes the transcendent element of sal~
ji'tion. completely and simply equates salvation and social justice.

7. Bangkok Assembly, p, 9o. 10. Richard. I. lVlouw, Political Evangelism (Cl-rand Rapids: Berdmans, 3.973}, p. 12.3..
8. David James Randolph, A Illeport on. Evangelism USA, mirneographed paper (11.15 11- MOHWS PdillCQ-l Evangelism, p. 89'

1.974). One of the "weaknesses of this report: is an inadequate emphasis on sin and repentance-T _- 12- “Evangelism Eli-Ml thfl GOSPQI 0f Salvation,” Ill-WTWWOflQZ Review (ill-Mm“??? 43 (1.97%-
say that “the good. news of the gospel is that. life maybe celebrated. as God’s gift through Jesus ' ll ”ml-Y this formil-131011 l3 perplexing. One WOU-ld expect a 5313-1413-1339 W-hiCh brains With- 3Nazareth” (fiction p 2) is true but incomplete. What is In.:i.ssing' is a vigorous 'b_-;_bj_j_caj emphasl himent on guilt to conclude with. a statement of forgiveness through the cross. Is this an. an
on sin and. therefore a. call for repentance. Life as it is, is devastated. by sin and. hence cannot l3 .ple Of a tendency {0 reduce 5113 15-0 its horizontal inrplicati.on?
celebrated apart from repentance and conversion. ’l‘he same problem appears in Gustav _ 13* “Evangelism and the 603.961 0f Salvation,” P. 33- FOI‘ a fuller statement Oil-"(3051:3535 Pot

Ion, see his recently published. book The Church and .l‘rs llalissio n: A Sharing Critique fro in. the
ircl World (Wheaten: rillyndale House, 1974.).

Gutierrez, A Theology ofliilremtion (Matyknoll, .NQYJ Orbis, 1973), e.g, p. 152..
9. See Bangkok Assembly, pp. 88 and. go.
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- The secular theologies enunciated. in the late 11.960s by theologians so;
as Gibson Winter and Harvey Corr provide clear illustrations. Deitining 331%
tion as .lnnnanization, Winter asserted:

ally new kind of community, the people of God, who are already emu
lied to live according to the standards of the New Age (Eph. 3:17).

{Stated more systematically, the content of the gospel is (r) justification.
aith through. the cross; (2.) regeneration through. the Holy Spirit; (3) the
«ship of Christ and (a) the fact of the church. '

That the gospel inchtdes the wonderful news of justification by faith in
i’_s-’t whose death. atoned for our guilt. before God need. hardly be argued. It
intral to the argument: of both Galatians (see especially 1:6—17; 2:14—21; 3:64
and Romans (see especially 1:16-17). Nor need. we argue the fact that the

news also includes the fact that the Risen Lord now lives in. individual
tins who believe in his regenerating and transforming their egocentric
onalities.

Secolariaation recognizes history and its problerns of meaning as th
sphere of man’s struggle for salvation..... The categories of biblical fair
are freed from their miraculous and supernatural. garments. . . . Wby a"
men not simply called. to be human in their historical. obligations, forth
is man’s true. end and his salvation?1c "

And a preparatory statement for the WCC’s Fourth Assembly at Uppsala-
(1.968) carne dangerously close, at least, to this secolarized understanding of
salvation: "‘We have lifted. up humanization as the goal of mission.” Evang _
lism is politics and. salvation is social. justice. Anyone who proclaims a gospel which omits or deenaphasizes the instim

tit-ion and regeneration of individuals is, as Paul. said, preaching his own
sage, not Godis good news of salvation in lesus.

Good. news, too, we all recognize, is the proclamation. that this Jesus who
ties and regenerates is also Lord m» Lord of all things in heaven and. earth.
gespel he preaches, Paul reminded the Corinthians, was not himself, but
er “lesus Christ as Lon ” (2 Cor. 4:45). Seldom, however, do we appropri«
he full implications of the abstract dogma. if Jesus} Lordship is part of the
:el, then so too is the radical discipleship this sovereign deinands.

That these five sets of conflicting answers to fundamental. theological qne
tions have resulted in confusion and sharp conflict. in the churches is pair
fully” clear. There are signs, however, that proponents of all these conflicting
viewpoints are ready in a new way today to reexamine their positions and
correct one—sided emphases. Perhaps it. is at this moment of flux. and reesarn
nation that everyone can wholeheartedly resubmit cherished formulae to the
authority of God’s written Word. I want therefore to examine the most iin
portant relevant New Testament concepts w gospel (soowvéhtov), salvatip
(omrnpior), redemption (downtown-1c), and the. principalities and POW?
(orpxoi sort éEoooiot) ....... with the expectation that the use of these terms in t__
New Testament will. guide us toward a more helpful way to state the relatio
ship between evangelism, salvation, and. social justice.

If any often would come after me, let hint deny himself and take up his
_' ._c.ross and. follow me. For whoever would. save his life will lose it; and who-
.- ever loses his life for my sake and the gospel’s will save it. (Mark 8:35; ct.
@039)

generation and discipleship are inseparable. The one who justifies and. re
verates also demands that we forsake all other lords, shoulder the cross, and
ow hiin. Accepting the evangelistic call necessarily and inevitat entails
"e'p'ting lesns as Lord of our personal lives, our family lives, our racial. atti—
es, our economics, and our politics. Jesus will not be our Savior it we re-

t him as our Lord. Too often Christians (especially evangelical. Protestants
this century) have proclaimed a cheap grace that offers the forgiveness of
lgOspel without. the discipl.eship demands of the gospel. But that is not le—
TgOspel. Right at the heart of the gospel is the call to a radical discipleship

ghizih makes lesus Lord. of ones entire life.

it. New Testament Terminology

1.. The Gospel

‘What, according to the New Testament, is the gospel? It is the good new"
about. the kingdom of God (Mark. 12144.5). It is the good news concernin
Godis Son, lesns the Messiah who is Savior and Lord (Rorn..i:3~4; 2 Cor. 4:3-6
It is the good news about the historical. lesus ——-— his death for our sins and h
resurrection on. the third. day (1 Co r. 15:1.— 5).15 And it is the good news about

"1ta. Gibson Winter, ”l he New Creation as Metropolis (New York: Macmillan, 1963), pp. 6
61. For Cox, see The Secular City (New York: Macmillan, 1.965), p. 256 and elsewhere.

1:3. 80 too Mark. 114:9, where the content of the gospel. is lesus’ death. See Theological D
or}: ofthe New lizstnment, ed. Gerhard Kittel and. (Elerhard Friedrich, trans. (3-. WC Bromiley, 9
.' (Grand. Rapids: Eerdrnans, 1964Wy4), 2:728. Hereafter TONI
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The fourth element of the good news is less widely perceived to be par
of the gospel. But both Jesus and Paul clearly teach. that the church is part 0
the good news. In Ephesians 3:17, Paul says that. he was made a minister 0
the gospel. to announce the mystery that the Gentiles are also part of the peo
ple of God. The fact that at the cross Jesus destroyed the ancient enmity be
tween Jews and. Gentiles, thus creating a radically new visible comrnnnit
where all cultural, racial, and sexual dividing walls are overcome, is 21 funds
mental. part of the gospel. Paul was called to preach. _

According to the Gospels, the core of Jesus’ good news was simply the
the kingdom of God was at hand. Mark 1:14—15 reads: C”Jesus came into Galilej
preaching the gospel of God and saying, ‘the time .is fulfilled, and. the king
don). of God is at hand; repent, and believe in the gospel.” Over and. ove-
again the Gospels define the content of the good news as the kingdom. whic
was present in the person and. work of Jesus (Mark 1:14—15; Matt. 4:23, 24,14
Luke 4:43; 16:16).

But what was the nature of the kingdom. Jesus proclaimed? Was it jus
an invisible kingdom in the hearts of individuals? Was it a new political. re
gime of the same order as Rome? One hesitates to simplify difficult. question"
about which many scholars have written learned tomes. But let are risk pre'
sumption. The kingdom became present. wherever Jesus overcame the powe-
of evil. But the way Jesus chose to destroy the kingdom of Satan and. establish
his own kingdom was not to forge. a new political party. Rather, Jesus chose t
call together a new visible community of disciples joined. together by their ac.
ceptance of the divine forgiveness he offered and their unconditional submis.
sion to his total Lordship over their lives. Paul says in Colossians 1:13-14 tha
Jesus “has delivered as from the dominion. (or kingdom) of darkness and
transferred us to the kingdom of his beloved. Son, in whom we have redemp.
tion, the forgiveness of sins.”

That this kingdom is not just an invisible. spiritual abstraction people”
with ethereal, redeemed souls is very clear in the New Testament. Jesus no
only forgave sins; he also healed the physical. and mental diseases of thos
who believed. His disciples shared a common parse. The early church '33.-
gaged in massive economic sharing (Acts 4:32—6:16; 2. Cor. 8). The new corn
munity of Jesus} disciples was and is (at. least it ought to be) a visible social rd
Elli-JV Sharply distinguiéshedl £13033 the WGYId bOth by HS beg-d5 and 1t._ 17. l. do not, however, equate church and.kingdom. See George Eldon Ladd, A Tl‘heologyof
lifestyle.1"6 His kingdom, of course, will reach its fulfillment only at his return. . 6w Tesrement ( Grand Rapids: Eerdaians, 1974), pp. 57434, especially pp. made.
but right now by grace people can enter this new society where all. social an.
economic relationships are being transformed. That an entirely new kind Q

.o’gether in Jesus) new peoplehood is now available to all. who will repent,
e, and obey is good. news. The kingdom of heaven is not just a future,

"also a. present reality. The church is part of the good news.”
I'll-Thus far we have seen. that the content. of the gospel. is justification, rem
._fr'ation, Jesus’ .lgordship, and. the fact. of the church. But is there not a “seem
or “political” dimension to the gospel? Since Jesus said in Luke 4 that he

e:_"t.o free the oppressed, release the captives, and evangeliae the poor, is
political activity designed to free the oppressed. also evangelism?
Luke 43.849 is a crucial. teat. Reading from the prophet Isaiah, Jesus dew

d-‘his mission as follows:

The Spirit. of the Lord is upon me, because he has anointed me to preach
good. news to the poor (eoo.yye?\.ioo.of}dr ntmxo’ic). He has sent me to prow

}:__c:lairn release to the captives and. recovery of sight to the blind, to set at.
_; liberty those who are oppressed, to proclaim. the acceptable year of the
Lord. '

this text Jesus identities several. aspects of his mission. He says he has been.
't._to release the captives, heal the blind, and free the oppressed. That this is
oudamental part of his total mission is beyond. question. But he does not
ate the task of helping the oppressed with preaching the gospel to the
"r. Nor does he say one task is more important than another. They are both
portant, but. they are also Christina.18
___The same point is clear in other passages. .ln Matthew n:r-6, Jesus re—
inded. to John the Baptists question, “Are you the Messiah?” by saying:

' Go and tell John. what you see and hear: the blind. receive their sight and
the lame walk, lepers are cleansed and thedead are raised up and the poor
rave good. news preached to them [are evangelisedJ.'M

gain, Jesus does not equate preaching the gospel to (that is, evangeliaing)
e poor with. cleansing lepers. He does all of these things-.19 And they are all.

_;; portant, but. one activity cannot be collapsed. into another.
One final. example is important. In both Matthew 4:23 and 9:35, the

11.8. The grammar itself underlines this point. The infinitive eooyyekiouoeor depends on
e verb exproév, whereas the other infinitives (Kopfitjur and. o.rr<')orei?t.o.r) depend on
"disrulrsév. Grammatically, the two statements are. separate.

I 19. Again the grammar is relevant. All the verbs are joined. l'>y not, which is crnnmonly{itI ”5.x i” _ 3’ -‘-'~ I « r- “T _ If. I F” ” -”” A -. -\ . _. . .16‘ 5’“ Mil-€13 1 011”“ (#165715? LIMP- 3: ”10 kingdom Is Coming. ed to string together a list. of distinct items or actions.

r92.
TIT")

nigel.pegram
Sticky Note
But note that this is the year of Jubilee--a Hebrew concept based on Covenant concepts.
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evangelist summarizes lesus’ ministry as follows: “And. he went about 3_11_}_ fl" W110 anointed hi3 feet (Luke 733550)} 6V6“ though he had my:
lee, teaching in. their synagogues and preaching the gospel. of the king
and healing every disease and infirmity arnong the people.”20 Here their;
three distinct types of tasks: teaching, preaching the gospel, and healing
people. They are not identical tasks. They should. not be cr‘3nfused. None
be omitted. All. are crucial parts of this mission of )esus. But for our purp.
the most important conclusion is that none of these texts equates healin
blind or liberating the oppressed with. evangelism. These texts in no way.
rant calling political activity evangelism. There is no New Testament justi
tion for talking about “evangelizing” political structures..21 According t'_

I-i'fit seems to me that it is not entirely plausible to argue that since
'els apply the word “save” to physical healing, it is also legitimate to
._eword to cover all. kinds of activity done in the name of the Lord. to
1ck and oppressed persons. If there is a. New Testament justification
lithe word “salvation” to apply to political. liberation, it is here.
tone must immediately point ”out that the. usage just. noted. is by no

the “primary usage of the terms “save” and “salvation” in. the New Tes~
These words, in fact, are not key words in the. Synoptic tradition..24
ey do appear elsewhere in the Synoptics, they refer to entering the
hr following lesus. When lesus informed. his disciples that it is hard

ch “than to enter the kingdom, the startled. disciples asked: “Then. who
saved?” Being “saved” and entering the kingdom are synonyrnous.25 in

his and similar passages, we can. say that someone is saved as he err-
Ear-new peoplehood of God where all economic relationships are being
rrned -
he story of Zacchaens (Luke '.'i._9:1~1.0) is striking in this connection. Af-
lncounter with Jesus, Zacchaeus repented. of his sins. As a rich, corrupt

lzlector who had profited. from. an oppressive economic structure, he re—
dof his “social” sins and. promptly gave half of his ill—«gotten gain to feed
dor. Jesus immediately assured him “today salvation has come to this
iii-Now, this test does not. mean. that wherever economic justice appears,
on is present. Since lesus had come to save the lost, he had. sought out
acchaeus (v. 10). But. it was only after Zacchaeus had. submitted. to lesus’

"age. and repented of his sins that Jesus assured. hint of salvation. ..‘Salvaw
“jeans repentance, snlnnitting to lesus, and entering the new community
“slidisci‘ples, wherein. all relationships including economic relationships

New Testament, then, evangelism involves the announcenient (through W1
and deed) of the good news that there is forgiveness of sins through. the cr."_'
that the Holy Spirit will regenerate twisted personalities; that lesns is Lo
and. that people today can join lesus’ new community where all. social-a
economic relationships are being made new. l

.2. Salvation

lWhat is the meaning of the word. “salvation” in the New Testament? Prd‘
bly the best New Testament argument for adopting a. broad definition. of _
vation can. be developed front the use of the word “save” (oLQCto) in the S
optic Gospels. In about one of every tbur descriptions of lesus“ healings,xt;;
Synoptic accounts use the word “save” to describe physical. healing by
sea-22 In Mark 6:56, the test says: “As many as touched (his garment) w
healed (acid;Covto)”313 One could cite other similar illustrations. it is (111
clear, of course, that the verb “save.” connotes more than physical. heali
Whereas in. Mark 10:52 lesus told the blind. man. whom he had. healed, “Y
faith has saved you,” in Luke 7:36-50 he spoke the identical words to the s ing transformed.

_ __fl_n Paul the. usage is unambiguous. One is saved as one confesses that le—
s_:Lord and believes that. God. raised. hirn from the dead (Rom. i.o:io~i3).
“btain salvation as we hear the gospel. and. believe that we are justified by
rather than ”works (Rom. i::1.6~'.i7). Salvation for us sinners is freedom
”ugh the cross) from the just wrath of God: “While we were yet sinners
stdied for us. Since therefore we. are now justified by his blood, much

20. See also Luke 9:1~6, 1.1. _
21. One might try to argue from Luke 4:43 (“I 1nustpreach. the good news of the kingd

to the other cities also”) that cities as political entities were “evangelized.” But surely the
means that he wanted. to preach to persons in those cities. Matt. 2.8119 calls Christians to “3272.3";
disciples of all nations, 'baptiaing thern. . . .” is that a call to disciple or evangelize political stru
trues? I think not. The text reads uufinte'ooure advro. Ta Saliva] lionriCovrsc (throng. lheshl
from the neuter to. 3?”,t to the .‘inaSC't'z..line osmotic indicates that he is calling on us to disci“ __
persons. @1117 individuals can respond to the gospel. 24. “Elsewhere in the core of the synoptic. tradition otpCto and owrnpid are very much in

2.2. (5(w is used 16 times in. this way; Occurrence 33 times; idouut 1.5 times. See TDNT background” TEN7: 77.9.91- I
I 12.5. See also Luke 13:22u3o, where an eschatological entry into the kingdom is clearly in2.3. So too Mark 10:52, Mark. 52:28—34, etc. So too occasionally in Acts (4:9 and 14:9) an .

Cf. also Mark. 13:13, so.once in James (5:15).
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more shall we be saved by his life-3’26 Elsewhere in the New Testament, th;
connotation is similar. The usual meaning of salvation in Acts .is the forgive
ness of sins;27 In lashes, the verb “save” connotes deliverance from divin

:.-_i._.-_forgiveness of sins. After reminding the Colossian Christians that they
been delivered from. the kingdom. of darkness to the kingdom of the Son.
:-._added. that it is in lesus that “we have redemption. the forgiveness of
.__(Col. r.:r3~14; Luke 2.1.228; Rom. 8:23).
{There is also an important. eschatological dimension to redemption. We
ealed unto the day of redemption (Eph. 1:14.; 4:30; Luke. 21:28; Rom. 8:23).

_._e'i:ial.ly important is the fantastic Pauline vision of eschatological. restora—
in Romans 8:18ff. At our Lord’s return. the entire creation will be set. tree

or sin and all its consequences. Even our bodies will experience “'redernp-
7";1' (v. 2.3). The passage is crucial. but it. is best discussed in detail after we
"'e;.._exaruined Paul’s concept of the “powers.”

nWhen. then, is redemption? it is the forgiveness of sins offered. to per“
3 who believe that _lesus} cross is the expiration of their sins. And it is also
otal reversal of all the evil consequences of sin which our Lord will so

I'plish. at his return. Redemption is therefore not something that happens
"ecular economic and political structures now. it is something that hap—
ls-to persons as they are in Christ.30

punishment at the final judgrnent.28
The author of the lengthy article on these words in Kittel’s Theological-3

Dictionary of the New Testament summarizes his findings in this way:

New Testament owmpict does not refer to earthly relationships lts con
tent is not. as in Greek understanding. wel.l.~being. health of body all:
soul. Nor is it the earthly liberation of the people of God from. the 11¢?
then yoke as in Judaism. . . . It has to do solely with man’s relationshipif
God- . . . In the New Testament . . . only the event of the historical coming}.
suffering. and. resurrection of lesus of Nazareth bring salvation from:
God’s wrath by the forgiveness of sins.”

One must conclude then that the dominant connotation of the words “saver-1
and “salvation” throughout the New Testament does not encourage the adop
tion of a broad definition of salvation. The use of the verb “save” with refer,
ence to physical healing in one quarter of the Synoptic accounts of lesus" hea I
ings offers the only substantial. New Testament warrant. for erpanding the.
word “salvation” to refer to social justice brought about through. politics. The
vast bull: of the New Testament passages points in the other direction.

.4. The .Prirzcr'palities and Powers

is final. set of concepts must be examined. What are the implications of the
line conception of the “principalities” and “powers” for our search for the
St helpful definition of salvation?“

l begin with the assumption that john Howard. Yoder is basically correct.
hen he argues that the principalities and powers are not just. angelic beings

ich inhabit the heavens. The powers are also “religious structures (espo
V the religious undergirdings of stable ancient. and. prirnitive societies).

ellectual structures (‘olog‘ies’ and isms"). moral structures (codes and. cos
r113)? political structures (the tyrant, the market, the school. the courts. race

3. Redemption

Does the New Testament use of the term. “redemption” l. ’ trokotprootg) offer
any additional. help? Should Christians think of political activity producing
“redeemed.” social structures? Paul told the Christians at Rome that they we".
justitied by God’s grace through faith. by the means of “the redemption whit:
is in Christ jesus. whom God. put forward. as an expiation by his blood. to be
received by faith.” (Rona. 3:24-a_5). Paul also explicitly equated. redemptidn

I . I 330. Cf. ll. Buchsel in illDl‘xll: 4:334: “(Brnolu’irotootc is bound up strictly with the person of
(us. We have it. in ltlzirn. Col. 1:14; Eph. 1:7’; liquor]. 324. By God He is made unto us26. Rom. 5:9. Quite frequently. as here. Paul. speaks of salvation as something which.

' aolufirptooic; 1 Clot]. 1:30. Redemption cannot. be regarded, then. as a fact which He has indeedstill partly future (cf. Eph. 2.238; Rom. r1315, 2 (301'. 6:2).

27- 3% TDNY; 71.997. Frequent-13s too, it is a general term used l3") describe whst happened ..'§1.bl'ished. but which then has its own intrinsic life and power apart from His person. so that
as the church proclaimed. jesus) death and. resurrection (eg, Acts 4:12; 13:26; 16:30—31).

28. TENT; 7:996. See lames 5:20, 4:12. the words “save” and “salvation” are used. hardlyat
is can have it without: being in personal. fellowship with. lilim. ill.) give to redemption this ohm
iii-ye autonomy is to part company with Paul. For him there is redemption only within the cirm

all. in the l‘ohanuine literature. (TENT: 7:997). inference of faith in Jesus.”
2.9. TENT; 711002. Forester does go on to indicate that ocornoio also connotes a cosmic 311.. The most important tests are Rom. 8:38l‘l; 3. Cor. a18; 125:24w-28; Eph. 1:2o~.21._. 3:10. 6:12;

eschatological salvation (Rom. 8:'r.8ff.). But the word. salvation is not used in this key passag? film an analysis of these texts. cf. Berkhof, Christ and the .li’owers, trans. john Howard Yoder
hence I will consider it below in the discussicur of the powers. C-Ottsda.l.e. Pa; Herald. 1962:). and Yoda-r. Politics affirms. chap. s
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and nation).”'32 The powers are the ordered structures of society and the spiri
tual powers which, in some way we do not fully comprehend, lie behind and-j:
undergird religious, intellectual, socioeconomic, and political. structures.

Paul makes it very clear that the powers were created through. Iesu
Christ. “For in Him. all things created, which are in heaven and on earth, the";
visible and invisible, whether thrones, dominions, principalities, powers; all:
things are created through Hint and for Hint.” (Col. 1:16). The powers are par
of God’s good. creation. Unfortunately, sin has invaded this good creation an I
the powers have been. corrupted. to the point that they are now hostile towar'
God- At the cross, however, God disarrned the principalities and powers (Co
2:15). The risen Lord is .now Lord. not just of the church but. also of all role and-jg.
authority and. power and dominion. Ultimately, at his return we and here 'th
breathtaking scope of the cosmic redemption Paul envisaged comes into view-s.
———« the Lord will complete his victory over the powers and. reconcile all thing
to God (1 Cor. 15:24—26; Col. irao). .

In light of this cosmic Pauline view of the work of Christ, we must agai
ask whether it is not legitimate to apply the word “salvation” to the improve
ment of social structures. But to answer this question, we must ask two othe
questions: li/‘Jhen are the powers reconciled to Godi> And what does Paul sayi
the relationship of the church to the powers now? _

The victory over the fallen. powers has already proceeded. so far the
mernbers of the body of believers are .freed from the tyranny of powers. Thi
is the revolutionary message of Ephesians 2. Paul refers to the powers. wh’
still. try to tyrannize believers as “philosophy,” “human tradition,” and “ele
mental. spirits of the universe” (v. 8). These powers foolishly demand adher
ence to legalistic dietary regulations and petty religious festivals (ivy. 16~23)
Paul’s response is that precisely because l’esus is Lord of all things (and there
fore Lord of the powers) and precisely because he disarmed the powers at th,
cross, Christians are not subject to their mistaken, tyrannical demands (vv. 9
to, 144.5).

One hardly needs to add, however, that Christ has not completed hi
victory over the powers, even. though. the church now has the power throng
Christ. to resist their tyranny. .Not until Christ’s return will he complete thi
victory. Only at his coming will Christ totally dethrone every rule and ever.
authority and power, thereby completing his victory over sin and all its con
sequences including death itself.33 This .final, cosrnic restoration is so sweep

nd all.~«encompassing that Paul can use the word “redemption” in con—
on with it. In the breathtaking passage in Romans 8, Paul envisions the-
hen the entire creation through which sin has rarnpaged like a global

cane will. be liberated from its bondage to sin and its consequences and.
btain. the glorious liberty of the children of God. At that day'we will atm
he redemption of our bodies ( Rona- 8:23,), Presumably one can by eaten»
speak of the eschatological redemption of the entire creation. But it is

'ortant that the only time Paul used language about salvation and. re»
Tption for anything other than. the justification and regeneration and rec~
iliation occurring now in the church. is when he discussed. the eschatologi~
lestoration at our Lord’s return. Sin is far too rampant to justify the use of
anguage in. connection with the tragically imperfect human attempts to

oduce social. justice in the interim between Calvary and. the eschaton.
This does not mean that Christ has nothing to do with the powers now.

5 the Lord of the world as well as the church (Eph. 1:22). As the sovereign
he universe, he presumably is now at work doing precisely the things the
phets tell L18 the Lord of history does —~—— namely destroying unjust societ~
nd creating more just ones. But sin is still. too all-pervasive to warrant the
ication of “salvation” language to the limited, imperfect, albeit extremely”
ortant social justice that does emerge in the time before the eschaton.
.:-reserves salvation. language for the redenirption occurring in the church.
But what, then, is the church’s relationship to the powers? Ephesians

says that through the church, the manifold wisdom of God is to be made.
own to the principalities and. powers in the heavenly places. Does that
an. we should. evangelize social structures? Not really. "What is the wisdom

rod that is to be made known to the powers? It is the mystery of the
____rchl it is the good news that the hostility between the lows and Gentiles is
an end. because the dividing walls that the fallen powers erect between cul~

.' races, and sexes have been broken down in Christ (see all of Eph. aha).
erfact that God has decided to 'rjrrovide salvation. through. his new cornrnu»
7: "Which accepfs lesus as the. only Lord and therefore lives now in defiance
the values, norms, and prejudices of the fallen powers is what the church
kes known to the principalities and powers. As Yoder points out, this Ines—
I'e'frorn the church. to the powers is not the equivalent of the substitute for,

are not destroyed; they are dethroned. Thus the reconciliation of all things discussed. in Col.
égi's an eschatological reconciliation that. occtors only at our Lord"s return so far as the powers
concerned. verse to does not mean that the powers are now reconciled or even that they are32:. der, Politics oflesus, p. 145. See also Berkhof, Christ and the Powers, chap. 2..

33. Cot. 25:2.ow26. This only happens “at his coming” (v. 32.3). See Berkhof, Christ and tlz
Powers, p. 34 for the view that the best transiation of Koropyr’jop in v. as is “detln'one.” The pow

.g reconciled. even though God’s ultimate plan is total reconciliation at Christ’s return.
ice Col. 1.:2o does not justify the use of “salvation” language for the emergence of social. jus~
now.
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”it. Some will. say: “Surely if unevangelized souls are going to eternal darn."
ion, than evangelism must be our primary concern-” Now, I find that a
werful concern. because I believe that our Lord taught that. people are free

gject his loving offer of grace and that they consequently suffer eternal
"ration from the presence of the living God. But our Lord was quite. aware
"at when he chose to devote vast amounts of his time to healing sick bOd.“
hat he knew would rot in. one, two, or thirty ”years. The Gospels provide
ndication, either th.eoreticall.y or by the space devoted to each, that lesus
idered preaching the good news more important than healing sick peo—=
He commanded us both to feed the hungry and to preach. the gospel

ihout adding that the .latter was primary and the former could be done
an. and if spare time and money were available. Jesus is our only perfect
jidel. If God Incarnate thought. he could. W or thought he must w- devote
ge amounts of his potential preaching time to the healing of sick. bodies,

5 surely-we are unfaithful. disciples if we fail to follow in his steps.
l "The reverse of course is equally true. Neither theoretically nor in the

YQf-we allocate personnel and funds dare the church make social. action more
portant than evangelism. The time has come for all. biblical Christians to
{item use the sentence: “The primary mission of the church is . . .” I. do not
sit you complete the sentence with “evangelism” or “social action.” Either
y; it is unbiblical and misleading. Evangelism, social action, fellowship,
Ch'ing, worship are all. fundamental parts of the mission of the clu'tnch.36
ey must not be confused. with each other although they are inextricably in.-

nor "the prerequisite of the evangelistic call to individuals.34 Speaking to the
powers dare not be confused with evangelism. (In real. life, at least in the short
tun, it sometimes hinders evangelism. and “church growthldl But. it is no less
important because it is different and distinct. As in the other cases then, our
examination of the Pauline concept of the powers leads to the same conclu-—.
sion. Evangelism and social action are both important. Christians must be in.»
volved in both. But the salvation which God has chosen to provide through
evangelism must. not be confused with social justice.

iii. A. Sixth. @ption: Distinct Yet Equal

in light of New Testament usage it would seem. that all five- viewpoints out
lined. at the beginning of this essay are inadequate.35 I think. there IS a sixth
option. Evangelism and. social action are equally important, butqu..1te distinc

aspects of the total mission. of the church. . _ .
Evangelism involves the announcement {through words and deeds) o

the good news of justification, regeneration, the Lordship of lesus Christ, an
the fact of the new community wherein all relationships are being redeemed
When individuals accept this good news, they enter into a personal. relation

ship with the living God through faith. in lesus Christ and experience salva
tion. Social action involves the political restructuring of society for the sak
of greater social justice. To label this increased social justice “salvation.”i

confusing. Until. our Lord’s return, all attempts to restructure socrety wrll-a
best produce only significantly less imperfect societies tragically pock
marked by the consequences of the Fall. . ,

But. that does not mean that evangelism is more important than socr

l have argued both that: evangelism. and social action are distinct and
__ that they are inseparable and. interrelated. in. life. Let me conclude with. a
of discussion of several. aspects of their interrelationship.
I. In the first place, proclamation of the gospel necessarily includes a call
Tepentance and turning away from all. forms of sin. Sin is both personal

__-;d_§'structural. Evangelical Protestants regularly preach that coming to lesus
ans forsaking pot, pubs, and pornography. Too often. in this century, how"
r, they have failed to add that coming to lesus necessarily involves repenm
Ce of and conversion. from the sin of involvement in structural evils such
jeonomic injustice and institutional. racism. Biblical evangelism will. call

34. “The church is under orders to make knmvn to the Powers, as no other proclaimer-ca

do, the fulfillment of the mysterious purposes of God (Eph. 3:10) by means of that Man in who

their rebellion has been broken and. the pretensions they have raised have been demolished. Th

proclamation. of the Lordship of Christ is not. a substitute thr- nor a prerequisite to the gospel ca

directed to individuals. Nor is it the mere consequence within society of the conversion of rod

viduals one by one. . . . That Christ. is Lord, a proclamation. to which only individuals can t

spond, is nonetheless a challenge to the. Powers. it thus follows that the claims such p roclarnauo

makes are not limited to those who have accepted. it.“ Yoder, Politics of Jesus, pp. 160—61.
35. The analysis of New “lestament terminology is only one part of the total. task. In

fuller treatment, this exegetical approach would need. to be coinplernented by a theological 8.“

tion in which one could, I. think, successfully argue that: (11.) the broad definition of evangelis

and salvation tends to obscure sin as guilt comm Dee (eg. Gutierrez; see u. 8 above); falt-

broad definition of evangelism and salvation obscures the sharp New Testament distinction. b'

___1j_.._repentance of one"s involvement in both individual and structural sins.
11d since the gospel. also includes the proclamation. of Jesus’ total. lordship,
blical evangelism will clearly declare the cost of unconditional discipleship.

36. See the helpful crmunents by Michael ('lassidy, “rl‘he illhird i “av,” International Review
' Mission 63 (1974): 17.

tween the church. and the world. . .
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Evangelistic altar calls should remind. people that Jesus demands a turnin
away (conversio) from. both personal. and. social evil. Evangelists regularly iii
sist that coming to Jesus excludes continued lying and. adultery. If that dog
not compromise solo gratin, then neither will a biblical insistence that cornin
to lesus will. necessarily include repenting of ones involvement in. instito
tional racism and economic justice and. working for less racist and. less unjuis

”res a costly discipleship that will. confront social, economic, and political
lice constitutes a heretical neglect. of the Great Cormnission.
In the same way, the Great Command obligates the Christian. to prom

he gospel to the neighbor just as surely as it. compels him to improve
eighborh societal environment. if one loves the neighbor as oneself, one
eelt eagerly for ways to tell. that. neighbor of him who is the Way, the
,- and the Life. _
in practice, then, evangelism. and social action are intricately interre
They are inseparable both in the sense that evangelism often leads to in»

arid social. justice and vice versa and. also that biblical Christians will, pre—
to the extent that they are faithful followers of lesus, always seek liberty

he oppressed. (Luke 4:18). But the fact that evangelism and social action
inseparable certainly does not mean that they are identical. They are dis—
tigzequally important parts of the total. mission of the Church-
”in his discussion of the meaning of salvation, the Latin American.
tavo Gutierrez, a leading exponent of liberation theology, adopts a
d definition of the word. “salvation” so that it includes political libera»
isTo those like me who limit the word “salvation,” he offers a dire warn»-
.He denounces

societies.
Second, the very existence of the church as a. new community where 3.1

social relationships are being redeemed. has a. significant impact on societ.
because the church offers a visible model of the. way people can live in com
munity in more. loving and just ways. The church. was the first to develop hos
pitals, schools, orphanages, etc. These all witness to the fact. that living a no
model- in. defiance of the norms and accepted values of surrounding societ
can in the long run have a powerful'effect on the total social. order.37 5

Third, social action sometimes facilitates the task of evangelism. lusta
the very oppressed situation. of persons trapped in unjust social structure
sometimes hinders a positive response to the gospel, so too increasing socia
justice may make some people more open. to the. good news.38 Sometime.
precisely the act of working in the name of lesus for improved. socioeconomi
conditions for the oppressed enabled persons to understand the proclaime
word of God’s love in. Christ. In that situation the act of social concern is itsel
truly evangelistic.39 Furthermore, a biblically informed social. action will no
fail. to point out that participation in social. injustice is not just inhuman be
havior toward the neighbor but also a damnable sin against. Algnfrighty God
Hence biblical social action will contain, always implicitly and. often explic
itly, a call to repentance.

Fourth, it is not helpful to use the words “the Great Commission.” t
connote evangelism and “the Great. Commandment” to connote social con
cern. ‘When, in the Great Commission, lesus instructed his followers to rnak
disciples of all nations, he specifically noted. that this would. mean baptizingi
new converts and teaching them to observe all that he had commanded. his}E
disciples to do. By both word. and example, lesus commanded. his disciples 'tdi3;_5
feed the hungry, release the captives, and liberate the oppressed. Failure to;
teach. prospective believers and new converts that coming to lesus necessaril

I . . . those who in order to protect salvation (or to protect their interests)
'_ lift salvation. from the midst of history where men and. social classes
'- struggle to liberate themselves from. the slavery of oppression. . . . It is

those who by trying to “save” the work of Christ will “lose” it“?

an evangelical, I take this challenge and. warning with utmost seriousness.
t the best response is not to abandon a biblical definition of crucial. con—
ts. Rather we must demonstrate by our words and. our action. that we
ve not excluded political. liberation. from the meaning of salvation, in order
justify our affluence or past unconcern with political oppression. Only if
'-biblical_ Christians throw ourselves into the struggle for social. justice for

s? Wretched of the earth so unequivocally that the poor and. the oppressed.
now beyond. all question that we will. risk all in the struggle against eco—
omic and political. oppression m only then. will. Third World theologians be
filling to hear our critique of unbiblical definitions of salvation. And. only
fen. will the oppressed. of the earth. be able "to hear our good. news about: the

3,7. See the excellent statement on this in Mouw, Political Evangelism, p. 4,7. S811 LOFd. Jesus.
38. But. this is not always the case. Nor does social. action depend. for its validity or. justifié

cation. on. the fact that sometimes .it is “proevangelism.”
39. But this frequent interrelationship does not mean. that: all social action is evangelistiC, __

nor that it is helpful to define politics as evangelism. 40. Gutierrez, Theology ofLibemtion, p. .178.
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TV. Eoncinding Undogmatic Postscript

I do not want to suggest that the sixth option presented in this essay is. th’
only non—heretical vieWpointE Evangelicals need. to approach their theologica
formulae with more humility than. in the past. it is the scriptural 'Word that i”-
infallible. not our ever—imperfect attempts to restate it in appropriate con-'2
temporary ways. I think: that all but the fifth. “secular” viewpoint. which. sim’?
ply equates salvation with political justice. are possible positions for Chris;-
tians. The broad. definition of salvation (view four) does not go beyond the
permissible as long as individual salvation through a personal faith in the
biblical Lord Jesus receives as much emphasis as social. action. But this dare
not be only a verbal. theoretical equality; Progrannning and budgets inns?
also reflect. this equality.

lay _Haaerwas

But a concern to avoid dogmatism does not mean. either that carefu
theological precision is unimportant or that the several. viewpoints are
equally valid. I think that the first four viewpoints outlined at the beginning
of this essay are inadequate. confusing. and finally nobiblical. Hopefully the
continaing debate about the definition and interrelationship of evangelism
salvation. and social justice will. lead us all. "to a fuller appropriation of biblical
truth.

hackgronnd. of the “And.”

W- I think the problem began with. tents. At least I. know that tents cre-
_ the problem for me. When I was a kid. growing up in Texas. it never oc—
ted to me that. a revival could be had in the church. building. You. could
yI-ihave a revival in a tent. You “went to church.” in the church. You “got
d“ in the tent. worship was what you did. in the church. Evangelism was

__._:at you did. in the tent. Thus was created. “the problem” of how to nnden
nd the relationship between worship. evangelism. and ethics.

“-l do not know if Don Saliers was a prodnct'of. or even participated in.
at evangelism. but I do know that. like me. he has benefited. from but also
ffered. at the hands of an. American form of Christianity that tents pro
eed That form of American Christianity is called Methodisrn. Moreover.
eime. he .has become “Catholic” m or at least. our fellow Methodists often
nk the importance that Saliers and I attribute to “liturgy” has made as
{tholic} Saliers ”was trained to be a philosophical theologian. and I an: snpw

.o'Sed to be an. ethicist. How and 'why did. we ever become so fascinated. with

.tnrgy. not only as something the church does but as crucial for il‘iel._ping us
___etter understand how theology should be done?

It would be presumptuous for me to speak for Saliers. but I suspect that
_e is as concerned about liturgy. and. for the same reason. as I am m .he is a
' ethodist. This may seem a strange confession. given the separation between
'_‘orship and theology so often legitiinated. by current Methodist practice. Yet

.1. The quotation marks around. liturgy suggest the unfortunate and still all too common
totestaut assumption that “liturgical” churches are Catholic. Often the worship shaped by the

experience of ihotestant revivalisni is not thought to be liturgical.
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